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Discussion Guide
Who am I?

•
•

Connecting:
45 minutes
(The

following questions are intended to provide your
group with a way of connecting with one another so that
you might partner in the work

•
•
•

God

is doing in your lives.)

In what ways did God move in your life this week? In
what ways did you respond to him?
What was your biggest challenge this week? In what
ways, if any, did you invite God into this challenge?
How honest have you been with us?
(Graciously thank group members for their
honesty if they state they have held back.)

•
•
•

Jesus calls out the identity of his disciples. What
is this identity? Does this surprise you? Could you
elaborate?
Jesus notes that this identity does not rest upon
external circumstances but upon God’s choice to be
active in their life. In what ways, if any, does this run
contrary to the way people typically think?
In what ways, if any, might this identity differ from
one which you might claim for yourself? Could you
elaborate?
Consider for a moment that the identity which Jesus
calls out is true of you. How might this identity
impact how you navigate and experience life?
What might it take to identify yourself as Jesus
identifies you? How might this community help in that
journey?

Getting Started:

Context and Background

Diving Into the Text:

The typical definition of law is that of a system of statements
about how a society views and administrates itself. In
general, these statements include forms of restraint upon

10 minutes
• Do you think it is important for people to know who
they are? Could you elaborate?
60 minutes
(The following questions are intended to provide your group with a
simple road map through the text. Feel free to use these questions in ways
that best fit your group and the dynamics of your own meeting.)

•

Read Luke 2.20-26 aloud. Seek to imagine you are
present as a follower of Jesus. Read the text once
more.

Law

behavior as well as triggers which indicate when responses
must be made and what constitutes an appropriate response
to prevent future occurrences of restrained behaviors. In
the Western tradition, these laws have identified by first
understanding the assumed legal positions of the populace
and then law codes are built upon these positions by applying
them to real-life situations. In this manner, laws and codes
become fluid, ever-changing as the presuppositions of

Western society changes. Further, in this setting, legal
battles emerge, not because of the lack of clarity of the
laws but because the underlying presuppositions are being
challenged.
In the Eastern tradition, laws emerge much differently,
with crisis typically serving as the catalyzing moment
for the creation of laws. Something happens and society
needs to respond. Therefore, it creates laws which govern
behavior. However, packed into these statements about
behavior is often much more, more which includes the basic
understanding of human nature and society itself. Thus,
these laws become statements about identity more than
behavior and are therefore unchanging. Such is the case
when one considers the Mosaic Law of Israel.
The Law of Moses comes out of the crisis of the Exodus.
A large people have been rescued out of slavery, but they
now have no idea who they are and how they are to live.
Therefore, God approaches and provides a law code for
them (Exodus 20). This law code, like others, contains
communal statutes and personal statutes which restrain
specific behaviors and outline how to respond in certain
situations. However, these laws (“words” in the language
of the Old Testament) are more about who the people of
Israel are than what they may or may not do. They are a
people who have been chosen and rescued by God (Exodus
20.2). These opening words are about the identity of the
Israelites. What follows is therefore guidance for how to
live out this identity in everyday life.
The question then becomes, why these laws? Why does this
way of life reflect the true identity of the Israelites and
not some other way? The answer is rooted in understanding
the desire of God to express his nature. God longs to show
creation who he is. We can see this in his purposes for
creating people in his image (Genesis 1.26-27). In people,
God put a reflection of himself so that creation might
behold and worship him. The same is true with the Mosaic
Law. The Law which God gave Moses was nothing short of
one more way to express his true nature, and this through
people! In Leviticus 19, the opening explanatory statement
regarding the nature of the Law is that it is rooted in God’s
holy character (Leviticus 19.2). Therefore, to keep the Law
is to act like God himself. This theme is echoed throughout
this chapter with the phrase, “I am the Lord your God.” This
is not a phrase with which God is commanding obedience
by nature of his position. It is a phrase which reminds
the Israelites that the laws are rooted in his character.
Therefore, in keeping them, people are acting like him.
This idea of the Law being intended to demonstrate God’s
character and this through people is at the heart of the

incarnation. John makes this point in the opening chapter of
his Gospel when he speaks of the “Word” and how this “word
became flesh” (John 1.1-2, 14). With the term “word,” John
is echoing Exodus 20, Law, but he is tying it to the idea of
Law as a reflection of God’s character. In other words, John
is saying, God existed and in his creation, he longed to show
us who he is, so he took on flesh this time. Jesus echoes this
sentiment in Matthew 5 where he argues for the lasting
nature of the Law and his role as the one who fulfills it; that
is, he shows what it looks like to live the law in human form
(Matthew 5.17-20).
Because the Law was about who God was and not just what
people were allowed to do, it was considered to be a precious
gift to the Jews. It was more than a way of life. The Law was
a statement about the nature of life itself, a nature rooted in
God’s own nature. This is why the Psalmists will often speak
about the Law as a source of life (Psalm 1), delight, love,
truth, peace, and sustenance (Psalm 119).
In the New Testament, it has often been argued that the
Law has been rejected with grace being offered as the true
path to knowing God. This is perhaps one of the most severe
misunderstandings of both the Law and the New Testament
which is passed down in modern Christianity. Jesus was very
clear as to the lasting nature of the Law (Matthew 5.1720). The Law cannot pass away because God himself cannot
pass away. The statement of who God is and how this is to be
expressed in people is, by definition, everlasting, an aspect of
God’s own character. However, what does change in the New
Testament is how people are to keep the Law, reflect God’s
character. Jesus alludes to this in Matthew 5.20 and the very
essence of the Sermon on the Mount is geared to pointing to
this new way. This new way assumes the life, ministry, and
death of Jesus. In Jesus, we see the Law of God perfectly
kept; that is, we see the image of God himself (Matthew
5.17; Colossians 1.15). Further, we hear the call to live
this same life (1 John 2.6) which is nothing other than the
call of discipleship, a call to take up Jesus’ life. By definition,
this life is a life which perfectly exemplifies the Law. The new
component is the cross. The cross is the renewal of God’s
covenant with Abraham, inviting people to live as his people as
they experience his redemption. The cross frees people to live
as they were meant to live by reconciling them with God. In
this relationship, people find they have guidance and strength
to live what is true through the Holy Spirit, and they have the
example of what is true in Jesus himself (John 14.6); that
is, Jesus becomes our Law, his life serving as the example of
God’s image in a way the written Law never could.

The Text

Luke 6.12-26
A new / old way
In Luke 6, we discover Luke’s version of Matthew’s
Sermon on the Mount. While the timing of this sermon is
similar to that of Matthew’s, the choosing of his disciples
(Matthew 4.18-22; Luke 6.12-16), the nature of this
choosing and the locations are very different between
Luke’s and Matthew’s recounting, as is the wording. It
is therefore best to acknowledge that Jesus preached this
sermon numerous times in his ministry, perhaps as one of his
first sermons as he moved about. That it is recorded twice
indicates the enormous import of this sermon for those who
follow Jesus, an import seen when one considers Jesus’
statement about fulfilling the Law in Matthew 5.17-20. In
his sermon, Jesus is doing nothing short of interpreting the
Mosaic Law for his audience, helping them to understand
the nature of who God’s people are and how they are to live,
a way which reflects the very character of God. This fits
with Jesus’ gospel proclamation which is nothing short of
an invitation for people to choose to live under God’s reign
(Mark 1.14-15). If people who have formerly not lived
under God’s reign choose to respond positively, what must
follow is an explanation of what that life entails.

While the sermon proper begins in verse 20, its headwaters
lie at verse 12. Here Jesus enters into a time of prayer,
after which he chooses 12 men to be his disciples, calling
them apostles (sent ones). This language is very important
because it echoes the beginning of the Abrahamic covenant
in Genesis 12. There, God chose a man, and he chose him
to send him forth, not just to a new land but to the world
to be a blessing. Abraham was chosen, not because of any
righteousness on his part, a point well made as the 12 men
chosen include forms of nepotism, political rivals, and a
traitor.
Jesus takes these chosen men to a level place where he
finds others who wish to follow him. Seeing them, he
heals them, freeing them from their spiritual and physical
bondage. Here, we need to follow the trajectory of the
Abrahamic covenant once more. Once God chose a people,
the descendants of Abraham, his next major move was to
deliver them from bondage, a physical and spiritual bondage
in Egypt. Following the next movement in the Abrahamic
covenant, Law should follow. Those who are rescued to live
with God must know what it is to live as God’s people, a
people who reflect his character.
Looking at his disciples, Jesus provides this “Law.” His

statement of Law begins with the identity of God’s people,
just as the Law of Moses. This is because Law is not about
what one may or may not do, but it is first about who one
is. As those redeemed and chosen by God, the disciples were
identified as blessed. To be blessed is to bear the favor and
protection of God. This identity as blessed sets a trajectory
for how life is to be lived, as blessed people. However, Jesus is
clear that the blessing of which he speaks is not to be found in
external circumstances. His followers might be poor, hungry,
discouraged, and find themselves persecuted as they moved to
reflect the character of God, the character of Jesus himself.
However, as blessed people, Jesus assured them that they
could depend on God’s protection (“kingdom”). They could
rest in God’s provision (“satisfied”). They could hope in the
gift of God’s joy (“laugh”). They could be patient because of
God’s vindication and reward (“great reward”). Though their
lives might not reflect “blessing” according to the cultural
standards of the day, as blessed people they would find what
they needed most provided by God.

Jesus

then turns to a series of woes or statements about
how life would not go so well. These statements mirror
the statements of blessing. Therefore, they take the form of
identifying people who are not blessed, those who do not bear
God’s favor. What is interesting to notice is that these people
do bear all the cultural marks of being “blessed.” They are
rich, well fed, happy, and people speak and think well of them.
However, they have not stepped into relationship with God;
that is, they have not answered Jesus’ gospel invitation and
are living a life contrary to God’s character. These people,
while feeling and looking blessed in the present, find that this
blessing will evaporate in the eschatological sense; that is,
this blessing is temporary because it is a state and not their
true identity.

Real life with Blake:

In Luke 6, we discover Luke’s version of Matthew’s Sermon
on the Mount. While the timing of this sermon is similar to
that of Matthew’s, the choosing of his disciples (Matthew
4.18-22; Luke 6.12-16), the nature of this choosing
and the locations are very different between Luke’s and
Matthew’s recounting, as is the wording. It is therefore best
to acknowledge that Jesus preached this sermon numerous
times in his ministry, perhaps as one of his first sermons as he
moved about. That it is recorded twice indicates the enormous
import of this sermon for those who follow Jesus, an import
seen when one considers Jesus’ statement about fulfilling
the Law in Matthew 5.17-20. In his sermon, Jesus is doing
nothing short of interpreting the Mosaic Law for his audience,

helping them to understand the nature of who God’s people
are and how they are to live, a way which reflects the very
character of God. This fits with Jesus’ gospel proclamation
which is nothing short of an invitation for people to choose
to live under God’s reign (Mark 1.14-15). If people who
have formerly not lived under God’s reign choose to respond
positively, what must follow is an explanation of what that
life entails.

While the sermon proper begins in verse 20, its headwaters
lie at verse 12. Here Jesus enters into a time of prayer, after
which he chooses 12 men to be his disciples, calling them
apostles (sent ones). This language is very important because
it echoes the beginning of the Abrahamic covenant in Genesis
12. There, God chose a man, and he chose him to send him
forth, not just to a new land but to the world to be a blessing.
Abraham was chosen, not because of any righteousness on his
part, a point well made as the 12 men chosen include forms of
nepotism, political rivals, and a traitor.
Jesus takes these chosen men to a level place where he finds
others who wish to follow him. Seeing them, he heals them,
freeing them from their spiritual and physical bondage. Here,
we need to follow the trajectory of the Abrahamic covenant
once more. Once God chose a people, the descendants of
Abraham, his next major move was to deliver them from
bondage, a physical and spiritual bondage in Egypt. Following
the next movement in the Abrahamic covenant, Law should
follow. Those who are rescued to live with God must know
what it is to live as God’s people, a people who reflect his
character.
Looking at his disciples, Jesus provides this “Law.” His
statement of Law begins with the identity of God’s people,
just as the Law of Moses. This is because Law is not about
what one may or may not do, but it is first about who one
is. As those redeemed and chosen by God, the disciples were
identified as blessed. To be blessed is to bear the favor and
protection of God. This identity as blessed sets a trajectory
for how life is to be lived, as blessed people. However, Jesus is
clear that the blessing of which he speaks is not to be found in
external circumstances. His followers might be poor, hungry,
discouraged, and find themselves persecuted as they moved to
reflect the character of God, the character of Jesus himself.
However, as blessed people, Jesus assured them that they
could depend on God’s protection (“kingdom”). They could
rest in God’s provision (“satisfied”). They could hope in the
gift of God’s joy (“laugh”). They could be patient because of
God’s vindication and reward (“great reward”). Though their
lives might not reflect “blessing” according to the cultural
standards of the day, as blessed people they would find what
they needed most provided by God.

Jesus then turns to a series of woes or statements about
how life would not go so well. These statements mirror
the statements of blessing. Therefore, they take the form of
identifying people who are not blessed, those who do not
bear God’s favor. What is interesting to notice is that these
people do bear all the cultural marks of being “blessed.” They
are rich, well fed, happy, and people speak and think well of
them. However, they have not stepped into relationship with
God; that is, they have not answered Jesus’ gospel invitation
and are living a life contrary to God’s character. These
people, while feeling and looking blessed in the present, find
that this blessing will evaporate in the eschatological sense;
that is, this blessing is temporary because it is a state and not
their true identity.

Real life with You:

Who are you? No, not your name. Who are you? What is your
truest identity? Don’t worry. We often get stuck on this one.
Most of us don’t know, because no one has ever told us, and
to know who we are we need someone to tell us. Many of
us who have been around Church very long have heard one
suggestion. We are sinners. While it is true that we sin, I
am not so sure this is who we are, really. Who we are sets
the course for what we do, and if we are sinners then all we
will ever do is sin. Jesus offers us another suggestion. We
are blessed. We are a people who are invited into a covenant
relationship with God, his chosen and blessed people who live
blessed lives which bless others. That is who we are. If that
is who we are, what we do and what we can experience in this
life and the next is beyond words. The trouble is, we don’t
feel very blessed. Our checkbook is empty and our panty is
bare. Our house and car are not all that great. But blessing
isn’t about those things. Blessing is having the wonderful
grace and favor of God upon us in spite of these things, a
favor which says, “I love and accept you as you are.” This week,
consider pondering the truth of who you really are. You are
blessed. You might simply roll this idea around in your head as
you move through life, particularly in difficult situations. See
what insights God reveals to you as you open yourself to him
in this way. You might consider journaling your experience.
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