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we see and experience is all there is. Our present
postmodern society responds that what we see is
all we have. We have to make the best of it. Read 1
Corinthians 15.1-8, 20-22. What is Christianity’s
answer to this life question? What are the various
aspects of this answer? Seek to find as many in the
text as possible.

Is this all there is?
Connecting:
45 minutes
(The

following questions are intended to provide your
group with a way of connecting with one another so that
you might partner in the work

•
•
•

God

is doing in your lives.)

In what ways did God move in your life this week? In
what ways did you respond to him?
What was your biggest challenge this week? In what
ways, if any, did you invite God into this challenge?
How honest have you been with us?
(Graciously thank group members for their
honesty if they state they have held back.)

•

Take

•

Think for a moment about the trajectories created
by these two answers. How might each answer lead
us to navigate relationships? The search for purpose
and meaning? The pursuit of joy? The experience of
suffering?
Consider the longings in your heart related to these
areas? What is your deepest desire? Which answer

•

Getting Started:

10 minutes
• Do you believe it is possible for religion in general,
Christianity specifically, to have a relevant place in
modern society? Could you explain? Why might this
be an important question to consider?

Diving Into the Text:

to this life question most effectively leads you to the
fulfillment of these desires? How might this be the
case?

•
•

•

Using

the notes, discuss the modern question
concerning the modern relevance of Christianity.

•

One of the big questions we ask is whether what

Considering the differing answers and the paths they
create, to which answer to people most often turn?
Why might this be the case?
What might it look like to turn to Christianity’s
answer in such a way that it became relevant to all
of life? What, if anything, keeps us from making this
response?

60 minutes
(The following questions are intended to provide your group with a
simple road map through the text. Feel free to use these questions in ways
that best fit your group and the dynamics of your own meeting.)

some time to compare and contrast these
two answers. How are they alike? How are they
different?

•

Consider closing your time as a group by praying for
God’s wisdom and grace as we explore as a family of
faith the relevance of Christianity?

Context and Background

Relevance of Christianity
To be relevant means that what is in view is closely related
or appropriate to what is being done or thought about. In
other words, something which is relevant is more than a
matter of contemporary interest but a matter which gives
meaning to our present lives. More and more, our culture
is coming to the decision that Christianity, and religion as
a whole, does not fit within this definition.

The shift in Western Culture’s view of religion came as
a combined result of the Enlightenment and Industrial
Revolution. As scientists began to understand the
workings of the world around them and as people were
able to move beyond a subsistence-based society by
manufacturing their own goods thus creating a measure
of security, people gradually began to question the
need for or even existence of God. Anthropologists and
psychologists liken this changing view to the casting away
of a child’s security blanket. Up to this point, religion
had provided a measure of security and peace of mind as
people faced stressors beyond their control, such as a
failed crop or sudden illness. In this world, God served
as the safety net for life. However, when the need for
such a safety net disappeared, so too did the need for
God or religion. It was no longer relevant for everyday
life except perhaps to aid one in finding a measure of
relaxation or stress reduction.

As this shift began to happen, philosophers struggled
with Western civilization’s sudden putting down of
religion, questioning its relevance. Perhaps the most
famous philosopher to do so was Friedrich Nietzsche in
his oft-quoted, oft-misunderstood statement that “God
is dead.” In his work, The Gay Science published in 1882,
Nietzsche wrote:
God is dead. God remains dead. And we have killed him.
How shall we comfort ourselves, the murderers of all
murderers? What was holiest and mightiest of all that the
world has yet owned has bled to death under our knives:
who will wipe this blood off us? What water is there for
us to clean ourselves? What festivals of atonement, what
sacred games shall we have to invent? Is not the greatness
of this deed too great for us? Must we ourselves not
become gods simply to appear worthy of it?—The Gay
Science, 125, The Madman
While the common belief is that Nietzsche was “killing
God,” this is not the case. Nietzsche was recognizing
Western culture’s abandonment of religion and was
agonizing over the consequences. Without religion,

Nietzsche reasoned, Western society lacked a higher moral
order which had previously given meaning and order to
society. Without this higher order, Nietzsche feared society
would plunge into chaos. While not arguing for religion,
Nietzsche recognized that religion, particularly Christianity
had served as more than a safety blanket for people. It had
somehow given meaning to society, as a whole.

Some philosophers were unprepared to wrestle with
Nietzsche’s observation because they were unwilling to
recognize the shifting culture around them, unwilling
to admit that people were letting go of God. Some
philosophers, like Albert Camus, argued that the cultural
shift Nietzsche recognized was inconsequential. In his
article, The Myth of Sisyphus, Camus argued that life was,
in reality, absurd, without any real meaning. He used the
Greek myth of Sisyphus because in it Sisyphus experiences
an eternal existence where he repeatedly pushes a rock up
a hill only to have it come down again. In the face of such
absurdity, religion might comfort people, but Camus posited
religion was itself an absurd illusion. Either God did not
exist or, in light of the pain and suffering present in the
world, he was a poor excuse for a God. Camus thought that
people could lead a good moral life without the existence
of a Divine Being and the threat of wrath. However, Camus
also noted that suicide posed a severe problem to his view of
the world. If the world and life within it was truly absurd,
of no meaning, then the only real option was suicide. It was
therefore up to man to imagine Sisyphus as happy; that is,
people were to make their own meaning out of a meaningless
life. However, as Camus himself recognized, this was
problematic. Implicitly, Camus, like Nietzsche, recognized
that to lose religion was in part to lose one’s ability to
navigate life because religion had served as a moral compass
and source of meaning.

Subsequent philosophers have continued Camus’ line of
thought, arguing that meaning is needed in life and that
man, on his own, can supply this meaning, creating his own
reality. This has led to the development of what is often
referred to as postmodernism, but in fact one might more
correctly refer to this line of thinking as postchristian, a
world where Christianity no longer provides a framework
for meaning.
It is apparent that Christianity, at least up until the
late-19th century, provided more than a safety blanket
for society, proving relevant in providing meaning and
direction. Although, anthropologists are most likely

correct in their understanding of the underlying reasons
for the modern setting aside of religion. The real question

is whether religion, particularly Christianity, can
provide more than a safety blanket but serve once more
as a framework for life, providing guidance and meaning
for the modern individual. This question can perhaps be
best considered in approaching Christianity through the
lens of worldview rather than specific doctrines which
the modern person can disregard. One’s worldview
consists of how one answers the major questions of life,
the underlying narrative which guides and directs one’s
thought. The modern, nihilistic worldview espoused
by modern philosophers provides specific answers to
these major questions and these might be compared with
answers to the same questions provided by Christianity.
In this comparison, one can then evaluate Christianity not
just on its ability to comfort but in its ability to make
better sense of the world in which we live.

The Text

I Corinthians 15.1-8:

Do all men stay dead?
In his first letter to Corinth, Paul

sought to unite
factions which had been created within the Church. Some
of these factions had come into existence due to lingering
attachments to former leaders (1 Corinthians 1.1017). However, it appears that the largest issue among
these factions was a hyper-spiritualized understanding of
Christianity which had led to practical issues in daily life
and worship. For example, worship had become chaotic
(1 Corinthians 12-14) and one person was sexually
intimate with his step-mother (1 Corinthians 5).

gospel, something they were not now doing.

Paul reduces the gospel to its bare bones in an effort to
remind the Corinthians of his message. It is clear in his
other letters that Paul believed the gospel was rooted in a
larger narrative. Therefore, we should not understand his
statements here to negate the rest of the gospel narrative
which reaches back to creation itself. Rather, we must
understand Paul to be assuming knowledge of this narrative
by the Corinthians. However, at its core, the gospel focused
upon the objective death of Jesus as a means of atoning for
mankind’s sin. This was in keeping with God’s revealed
purposes in Scripture. While unstated, Paul most likely
has in mind passages like Isaiah 53 and Hosea 6. Second,
the death Jesus died was a real death necessitating a burial.
Finally, the gospel was the message that God had raised
Jesus, returning him to life and that this resurrection was
corporeal and witnessed first-hand first by Peter and
then the rest of the disciples. At this point, Paul provides
information not found in the four Gospels, noting that
Jesus had physically appeared to a large crowd of believers,
many of whom were still alive, and that he had appeared to
James and the initial larger group of believers, probably in
Jerusalem (Acts 1.15). Paul even declares that although
not born in time to experience Jesus in his earthly ministry,
he too had physically encountered Jesus indicating Jesus’
continued corporeal existence. Paul’s point in the listing of
these sightings is less about proof, although it may be taken
as such, but as reason for the gospel tradition concerning
Jesus’ resurrection.

Paul addresses those who argue against Jesus’ physical

In chapter 15, Paul addresses the effects the
Corinthian’s hyper-spiritualized approach to faith had
upon the essential truths of the gospel, particularly the
resurrection of Jesus. Some in the church had begun to
question the reality of a corporeal (bodily) resurrection.
Paul addresses this belief, noting the logical conclusion
of such an approach, the very denial of resurrection for
all people.
Paul begins his argument by reaffirming that the
corporeal resurrection of Jesus was part of the gospel
he had preached among the Corinthians. Paul reminds
the Corinthians that he had preached a gospel which they
had received and chosen to base their lives. He reminded

resurrection with arguments of logic to demonstrate the
absurdity of faith without a physical resurrection. He
then argues positively that the physical resurrection of
Jesus means that such a resurrection might be experienced
by people of faith. He speaks of Jesus’ resurrection as a
firstfruit; that is, it is a sign of more to come. Paul notes
this is possible because as with Adam, Jesus made a way for
people to live. Adam’s way led to death. However, as seen
in the resurrection, Jesus’ way led to life and life after
death. Therefore, people who chose the life Jesus offered
them were certain to experience the resurrection Jesus had
experienced.

them the gospel was applicable as a foundation for life
because it saved (rescued) life in the present, not just the
future; that is, the gospel made a meaningful difference
in everyday life. This was the case only insofar as the
Corinthians held firmly (based their lives) upon this

Is Christianity

Real life with Blake:
still relevant? As a pastor, I would like
to argue that it is. After all, my livelihood depends on it!
However, I am increasingly encountering a belief that it is not.
Christianity at its best was a safety blanket for those who

did not understand their world. Now that we have mastered
our world, we no longer need a God to help us make sense of
life and all of which it consists. At least, this is what I have
been told. Life is what you make it, a blank canvas ready to be
filled with whatever meaning you wish to supply. It sounds
wonderful. I would like to be able to make life as I see fit.
There is only one problem. It doesn’t work.

Underneath the postmodern approach of “life is what you
make it” is something called nihilism. Nihilism is just a fancy
word which refers to the idea that life is devoid of meaning.
If life has no meaning, it is therefore up to people to fill it
with meaning. However, when people fill life with competing
meanings it leads to more than its share of problems as people
push and pull for a life which is being infringed by the lives
of others. Nihilism comes from the idea that this life is all
we have and when we look at it honestly, it doesn’t make any
sense. Life is basically absurd. In other words, nihilism looks
at life and answers one of the most fundamental of questions
negatively and it leads to a negative view of life. When asked
if this life is all there is, nihilism says “Yes, and isn’t it a big
fat mess?”

I bump into people who are essentially nihilists every day. So
do you. They are people who see that this life we have is all
we have. If this is all we have then you have to make the most
of what you have. The problem is how to make something out
of the life you have because this life is a big fat mess. There
is political mess with North Korea. There is emotional,
financial, and physical mess with Hurricane Harvey. There
is an anxious mess with Hurricane Irma. Shall we go on to
address the 1/3 of all children who have been sexually abused
or the veterans who are suffering with PTSD? We are only
just hitting the tip of the iceberg. Life is a mess. How do you
make something meaningful and fulfilling out of such a mess?
We can seek pleasure and safety, but to do so we must use
and abuse others thus robbing us of the most essential desire
for relationship, and in the end, we mess much of the pleasure
and safety we pursue. In all of this, I hear, Christianity is no
longer relevant! I wonder.

Christianity also answers the question we all ask. Is this all
there is? Christianity says, “No. There can be life after death.”
Because there can be life after death, there can be life before
death. Life after death means this is not all there is. Yes, there
is pain. Yes, there is suffering. Yes, it is hard to make sense of it
all. However, life is not only these things. There is something
beyond these things, something better. While some argue this
is escapist thinking, it is the only kind of thinking that makes
space for peace, joy, and relationships in our world. It creates
space for reframing our experience within a larger narrative
rather than seeking to write our own narrative.

The struggle is to live within this larger narrative. In our
culture, I feel the constant nihilistic draw in my urge to throw
up my hands and just give up every time I open up the paper
lately, or to give up on myself as I experience my own trials.
If all I will ever have is greater and greater pain from my
degenerative arthritis, why go on living? Let’s end it now.
However, if there is more than what I see around me, then
life is and can be about something more. It is possible not only
to see the possibility of this more, but it is possible to begin to
experience it, now.

Real life with You:

Is this all that there is? Pain. Suffering. Political fighting.
Relational struggles. Is there more to life? Our culture says
this is all we have. We live. We die. No more. We have what
we have and we have to make the best of it. Sometimes that is
easier said than done. How do you make the best of the mess
that is the world around us? Christianity has an answer. The
answer is that there is more to life. We live. We die. We can
live again. In other words, there is more to life than what we
see, something better than what we see. With this answer to
one of life’s fundamental question we find space to reframe
and reorient ourselves and our lives because we are part
of a larger narrative not responsible for creating our own
narrative.
So, what are we to do? Are we to believe culture’s nihilistic
claim that this mess is all we’ve got or are we to hold to a
different story, a story called resurrection? Philosophically,
we could consider this question by asking whether it is possible
to truly experience things such as joy, happiness, or even real
relationships apart from the Christian narrative. However,
we need more than reason. We need experience. How do we
experience the reality of resurrection? We look to Jesus, the
first to rise from the dead, the image of what life can be, what
life is for those who choose his path. We ponder Jesus and in
our pondering we find hope. We see physical proof of a larger
narrative, a narrative which we are invited to join. Hope is
something we can experience. We may also consider our
longing, our longing for something more. We long for more
than what is. We long for something bigger. From where does
this longing come? Is it simply wishful thinking or could it be
that there is something more for which we were made? Ponder
this longing and consider whether Christianity makes the most
sense of this longing.
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