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Discussion Guide
Blessed Are the PeAcemAkers 

connecting: 
45 minutes 
(the following questions are intended to provide your group with a way 
of connecting with one another so that you might partner in the work god 
is doing in your lives.)
•  in what ways did god move in your life this week? in what 

ways did you respond to him?
• what was your biggest challenge this week? in what ways, 

if any, did you invite god into this challenge?
• how honest have you been with us? (graciously thank 

group members for their honesty if they state they have 
held back.)

getting stArted: 
10 minutes

• in what ways, if any, might you say the world is at 
war with itself? what might it look like to bring 
peace into these situations?  

diving into the text:
60 minutes 
 (the following questions are intended to provide your group with a 
simple road map through the text. feel free to use these questions in ways 
that best fit your group and the dynamics of your own meeting.)

• discuss the meaning of reconciliation and its use in 
the writings of paul. 

• read 2 corinthians 5.17-21 aloud. pause and read 
the text once more, seeking to hear the text as paul’s 
words to a people who are at odds with paul.  

• according to paul, what changes has god made 
possible? seek to find as many as possible.  

• paul notes that one of the changes god has made 
possible is how we approach broken relationships. 
like god, we can be reconcilers (peacemakers). what 
might this look like today?  

• do you see many peacemakers among god’s people 
today? why might this be the case? 

• if god has made it possible to be a peacemaker (one 
who reconciles relationships) what might hinder 
this work from bearing fruit in our lives? could you 
elaborate?  

• what might it look like to open our lives to god 
in such a way that we might bear the fruit of 
peacemaking?  

• what, if anything, keeps us from opening our lives to 
god in this manner as individuals? as a group?  

• what might it look like to bear and experience the 
fruit of peacemaking as a group?  

• consider closing by praying for the grace to bear the 
fruit of a peacemaker.  

context, BAckground, And commentAry

Reconciliation 
in the ancient greek world, the term reconciliation 
and its cognates referred to the process of restoring 
understanding after a period of hostility or displeasure 
between the involved parties. this process was 
understood to take place in legal settings and within 
relationships. however, the ancient greeks did not 
understand reconciliation to be a part of the religious 
experience. in paganism, no real relationship with the 
gods existed to be restored. rather, interactions with 
the gods were transactional in nature. therefore, the 



process of appeasing a god was the proper way to relate 
to the god. 
the old testament makes little use of the term 
“reconciliation,” but the concept of restoring one’s 
relationship with others is present, described at 
various points through the mosaic law (see for 
example exodus 22.1.). however, the Jewish people 
also understood their relationship with god involved 
the process of reconciliation, particularly after times 
of rebellion. the book of Judges portrays a repeated 
pattern of this experience of rebellion followed by 
reconciliation, a righting of the relationship between 
god and his people. in this process of reconciliation, 
the impetus of reconciliation often rested with people, 
approaching god with confession of sin and repentance.  
in the new testament, the term “reconciliation” 
appears in the teaching of Jesus and paul. Jesus speaks 
of reconciliation in terms of the process of restoring 
relationship between people (matthew 5.23-24), a 
manner which fits well with the classical use of the 
term. it is paul who uses the term in a new manner, 
the restoration of relationship between god and 
people as initiated by god, not people. in this use, paul 
continues the old testament thought of restoring a 
broken relationship with god, but he portrays god 
rather than people as the initiator of this process of 
restoration. 
the process of reconciliation is a central pillar 
to pauline theology. at point, he uses the term 
as a functional equivalent for Justification and 
righteousness (romans 5,9-11; 2 corinthians 5.19; 
colossians 1.20-22). paul’s use of the term in 
romans 5.10 and 2 corinthians 5.18-20 indicate 
the process of reconciliation involves god’s unilateral 
choice to deal with sin through the work of Jesus apart 
from and before any response of people. therefore, the 
restored relationship which is possible because of god’s 
reconciling work is a gift from god, effective when 
received by people. through christ, god has removed 
enmity between himself and people, replacing it with 
peace and goodwill (colossians 1.19-22). this is a 
very different understanding of relating to a god than 
that found in paganism. in pagan thought, a person was 
responsible for approaching a god and appeasing him 
so they might receive what they desired, the relational 
transaction having assured the god’s favor; that is, the 
god was the obJect of the reconciling work so to speak, 

and this relationship was shallow at best. according 
to paul, people are the obJect of god’s reconciling 
work. this unilateral choice and work on god’s part 
displays his merciful character which leads god to 
seek to be in deep union with people. this experience of 
the merciful character of god results a sense of Joy in 
one’s relationship with god (romans 5.11). in keeping 
with the teaching of Jesus, paul notes god’s reconciling 
work serves as an example for the shape and nature of 
the gospel and the ministry of such (matthew 5.9; 2 
corinthians 5.17-21).  

the text 
2 corinthiAns 5.17-21:
the MinistRy of Reconciliation 
in 2 corinthians, paul is fighting to retain his apostolic 
authority in the eyes of the corinthian believers. 
teachers claiming to be super-apostles had come to 
corinth in the years following paul’s ministry in the 
city. these men taught paul did not display the proper 
credentials to be received as an apostle. this situation 
feels very different from the context of 1 corinthians. 
in this former letter, paul was seeking to unify a divided 
congregation. however, the seeds of these divisions may 
lie with the work of these teachers, something which 
paul only later came to realize (1 corinthians 1-4). 
in chapter 5, paul argues that the authenticity of his 
ministry can be seen in how he spoke to and ministered 
among the corinthians (2 corinthians 5.11-15). unlike 
a rhetorician who used speech to persuade an audience 
to agree to an idea to which he himself was unattached, 
paul spoke honestly out of his own experience with god. 
his ministry was compelled by god’s love, not false 
motives, and it bore the marks of a new worldview 
rooted in christ (2 corinthians 5.16).  
having argued for the authenticity of his ministry and 
message, paul turns aside to describe how he came to 
understand the world and people as he does. he notes 
that in christ, he and others become new persons, 
incapable of living in old ways any longer (2 corinthians 
5.17). in paul’s writing, there is some lack of specificity 
as to what it means to be “in christ.” does it mean to be 
in relationship with christ, to be under the sphere of his 
control and influence, or does it mean to be caught up 
in the wake of the redemptive ministry of christ? likely, 
paul has all in mind, with specific nuances of the phrase 
serving his particular needs in the moment. he argues 



that this change to a new way of being rests completely 
upon the work of god, an outworking of his ministry 
of reconciliation through the person of Jesus.  
reconciliation is the process of mending the relational 
divides between parties so the relationship might be 
whole. according to paul, reconciliation begins with 
god and is a state given to people as a gift. throughout 
the letters of paul, reconciliation is used as another 
way of referring to god’s redemptive act of Justification 
or making righteous. paul also refers to reconciliation 
as the process of coming to peace in one’s relationship 
with god (colossians 1.19-22; romans 5.9-11).  
paul is clear his ministry is what it is not simply because 
he experiences a righted relationship with god, but in 
this relationship with god, paul is called to Join in 
god’s work of reconciliation. paul clarifies god’s 
work of reconciliation involved making it possible for 
the world to be in right relationship with him by sending 
christ into the world. this ministry of christ dealt 
with the crux of what brought enmity between god and 
people: sin. therefore, to be called into this ministry is 
to be called to carry out the ministry of christ in the 
world. somehow, paul is part of god’s dealing with 
sin; that is, god is working through paul to deal with 
sin. paul explains this involves being given a message 
of reconciliation, the gospel. however, paul envisions 
this message is more than words. it involves actions. 
paul sees himself as one of christ’s ambassadors, the 
physical substitute for Jesus empowered to carry out 
the full duties of Jesus in the world. in many ways, 
this is image of god language (genesis 1.26-28). as a 
physical representative of Jesus, paul is moving about 
in life in places like corinth, doing the work of Jesus, 
calling and leading people to a restored relationship 
with god which in turn leads them to a righteous life. 
here we see that paul sees god’s work of reconciliation 
as one which reverberates into the larger life of those 
who receive this work, leading them to the life god 
originally intended.  
what is important to note in paul’s argument is his 
insistence that the ministry of reconciliation is god’s 
ministry, one done through human agents. in the same 
way that god made a way for people to be at peace with 
him through Jesus as enfleshed god, so too, is god still 
at work making a way for people to be at peace with 
him through people. while the work of dealing with 
sin lay solely with Jesus on the cross, the followers 

of Jesus were his physical representatives declaring the 
possibility of this reconciled work of god, displaying 
this righted relationship in their own lives, and bringing 
about the reverberating results of reconciliation in the 
world which surrounded them. paul’s own work among 
the corinthians points to the reality that he understood 
his role as a minister of the gospel to involve peacemaking 
(reconciling). in his first letter paul sought to mend the 
divides between factions in the church (1 corinthians 
1-4), between those in suing one another (1 corinthians 
6.1-11), between those who differed over exposure 
to idolatry (1 corinthians 8.1-13), and between 
those abusing the lord’s table and those abused (1 
corinthians 11.17-34). 

reAl life with BlAke:
with each passing day, my heart breaks a little bit more 
at the state of our world. we live in a world which is 
deeply divided, at war with itself. islamic extremists kill 
and murder those who do not agree with them, even 
as white extremists slaughter those who do not look 
like them. war, the chosen instrument used to settle 
disputes lays the foundation for deeper and more serious 
disputes. political tribalism is all the rage, and people 
who are fleeing their countries of origin for safety are 
denied their humanity as they are portrayed as invaders, 
not people who are desperate for a better life. raising 
any questions or concerns about the present state of 
affairs divides lifelong friends and splits churches. the 
traJectory is fairly easy to discern. keep the present 
course and we will tear this world and one another 
apart in short order. so, do we throw up our hands 
and say, “let it burn!”? i suppose the answer depends 
on your eschatology, your understanding of how god’s 
plan of redemption is moving to its climax. those who 
hold to any form of dispensational framework are the 
first to disengage. in this system of thought, god works 
in different ways in different eras. this era is meant to 
come to a fiery end, so let it burn. however, holding to 
a dispensational framework is rather difficult in light 
of scripture and the whole of church history. biblically 
and traditionally, our god is a god who works through 
covenants, not in eras. presently, we are part of god’s 
covenant with abraham, a covenant which is not 
fulfilled until god blesses all people through his people. 
think restore the world! so, disengagement is not really 
an option for the people of god. so, what, if anything, 



reAl life with you:
The world in which we live is at odds with itself. between 
the increasing partisan nature of our politics, the hunkering 
into opposing camps of orthodoxy, and the rising animosity 
between people of differing cultures and color of skin it is 
not hard to see the traJectory of the world, and we are Just 
scratching the surface. but it does not have to be this way. 
it was not meant to be this way. our god is one who exists 
in a deep, abiding unity, peace with himself. he created us 
to live in this same peace, and when we shattered it, he has 
moved heaven and earth to restore us to our intended state. 
however, to receive god’s peace, to be restored to a deep and 
abiding unity is meant to bring peace to the forefront of our 
minds. people who live at peace cannot tolerate a world like 
the one in which we live. rather, like god, they move forth to 
repair it, to mend its divides, sharing their peace with others. 
they live as peacemakers.  
the funny thing (in a tragic way) is that many of god’s people 
today are more interested in carrying peacemakers than being 
a peacemaker. the only way this can be the case is when god’s 
peace has been refused, when we have reJected his overtures 
of peacemaking, for to receive his peace is to live as a person 
of peace. so, perhaps, many of us need to start over, with 
god that is, so that we might start over with one another. 
perhaps, each of us might return to the cross and with 
humility receive what only god can offer, a mended life, a 
mended heart, peace. then, with god’s peace we might go 
forth and be his peacemakers.  
as followers of christ, we have a rhythm of returning and 
receiving with the celebration of the lord’s table. with 
the lord’s table we celebrate both the work of god and its 
results. in the bread and wine, we celebrate and receive once 
more the reconciling work of god which draws us as a unified 
people to a single table. we receive what god has done and 
what he has made possible, peace. we also see what our lives 
are to be as we move away from the table. we are people who 
now possess peace and offer it to others. we leave the table as 
peacemakers. as we celebrate the lord’s table, these realities 
must be kept in mind as we ask for mercy and grace to see them 
take root in our lives. perhaps after your next celebration of 
the lord’s table, you might reflect on these truths and talk 
openly with Jesus about them. 
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can we do?  
if we look closely at the teaching of Jesus, god has given 
us a mechanism for dealing with the deep divisions we find 
in our world: peacemaking (matthew 5.9). peacemaking 
is the process of making something shattered whole. 
to make peace is to mend the divides. to make peace is 
to mend the divide between the islamic extremist and 
his fellow muslim who interprets the koran through a 
more generous lens. to make peace is to mend the divide 
between the white extremist and the peoples of color of 
whom he is so deeply afraid. to make peace is to seek to 
bring an end to political tribalism and to restore dignity, 
humanity, and value to those harmed by this tribalism. 
sound impossible? perhaps. sound unpopular? most 
definitely. however, Jesus didn’t say it was a popular 
approach. in fact, in his opening words of the sermon 
on the mount he calls out some of the most unpopular 
people in his day, and ours, and he calls them blessed. 
these people whom Jesus’ culture and our own view 
as misfits and outcasts enJoy the special favor of god. 
peacemakers enJoy the special honor of being viewed as 
those who are part of god’s family.  
why does god look so favorably upon people who 
mend divides? it could be because peace lies at the heart 
of the character of god, a deep unifying wholeness 
(deuteronomy 6.4), a wholeness he created us to bear 
(genesis 2.24). it is this deep character of wholeness 
which motivates god to bring wholeness to our lives 
once more (John 14.27). in fact, peace is so dear to god 
that restoring peace (peacemaking) is the heart of god’s 
redemptive work (2 corinthians 5.17-21). peacemakers 
are dear to god because they look a whole lot like god. 
they are his kids! but, there is a catch. to receive god’s 
peace, to be restored to our original state of being means 
that peace becomes central to who we are. we become 
like god. when a deep unifying wholeness becomes such 
a deep part of us that like god, we cannot help but move 
to restore that which is broken. like god, we go forth 
and mend divides.  
such is our calling as children of god, but it is a calling 
drowned out by the noise of war which surrounds us, a 
noise to which we wittingly and unwittingly contribute. 
but it does not have to be this way. we can receive god’s 
peace, experience his peacemaking, and step forth as his 
peacemakers, mending the divides. 


