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Discussion Guide
Peacemaking not PeacekeePing
connecting: 
45 minutes 
(the following questions are intended to provide your group with a way 
of connecting with one another so that you might partner in the work god 
is doing in your lives.)
•  in what ways did god move in your life this week? in what 

ways did you respond to him?
• what was your biggest challenge this week? in what ways, 

if any, did you invite god into this challenge?
• how honest have you been with us? (graciously thank 

group members for their honesty if they state they have 
held back.)

getting Started: 
10 minutes

• in your mind, is there a difference between 
peacemaking and peacekeeping? could you 
elaborate? 

diving into the text:
60 minutes 
 (the following questions are intended to provide your group with a 
simple road map through the text. feel free to use these questions in ways 
that best fit your group and the dynamics of your own meeting.)

• using the guide, discuss the year of Jubilee and 
its intended outcomes.  

• read luke 4.14-21. pause. read the text once 
more, seeking to imagine the scene and yourself 
as present. 

• in what ways does Jesus proclaim peace? what is 

the nature of this peace?  
• as a model for the proclamation of the church, 

in what ways might this sermon shape the 
message of the church? is this the message of the 
church?  

• read luke 2.22-30 aloud.  
• when Jesus’ message of peace didn’t match the 

people’s experience (not an issue for which we 
can fault Jesus, mark 6.1-6), things fell apart. 
in what ways, if any, does this scene replay itself 
today? 

• while the people of nazareth reJected the 
experience of peace, not all did. regardless 
of the response, Jesus drew near to offer the 
experience of peace. what does it look like to 
draw near today?  

• with what, if anything, do we struggle as we 
consider drawing near to offer a peace which 
matches our message of peace?  

• consider the life of Jesus. in what ways, did he 
model a response to these struggles? (if you find 
yourself stuck, consider reading luke 5.12-16 
as a starting point.) 

• what might it look like to live this aspect of 
Jesus’ life today?  

• consider closing in prayer, asking for grace to 
follow Jesus. 



context, Background, and commentary
Year of Jubilee

throughout the law of moses, god displays a keen 
awareness of and compassion for the plight of the 
oppressed and downtrodden, choosing to extend care 
for those in these situations through his people. god 
called the israelites to extend special care and attention 
to the poor, oppressed, and outcast in their land 
(leviticus 25.35; deuteronomy 15.7-8). however, 
sometimes the experience of poverty and oppression was 
so great additional measures were needed to prevent 
those in these situations from perishing. one of these 
additional measures of extending care was the year of 
Jubilee.  
the Jewish world focused on a calendar which was 
based on the number seven. the Jewish week consisted 
of six days of work and one day of rest. likewise, the 
passing of years was to be counted and observed in a 
similar manner. for six years, the people of god were 
to sow their fields, but during the seventh year, the 
fields were to rest (leviticus 25.1-7). these yearly 
cycles of seven years were then to be marked until 
one had moved through seven such cycles. after these 
seven cycles or forty-nine years, god instructed the 
people to proclaim the 50th year as the year of Jubilee 
(leviticus 25.8-10). in many ways, this Jubilee year 
was similar to the sabbath year. for example, the fields 
were to lie fallow (leviticus 25.11). however, this 
Jubilee year went beyond the sabbath year by calling 
on the israelites to release all Jewish debt-slaves, 
return all property purchased from a fellow Jew, and 
forgive all debts (leviticus 25,13-55; deuteronomy 
15.1). with the year of Jubilee, god effectively 
sought to reset Jewish society, returning it and the 
people to a state not unlike that when the people of 
israel first entered the land. with this commandment, 
god placed a hard backstop every generation against 
the slide into poverty and oppression. with the year 
of Jubilee, god was making the lives of his people and 
the larger Jewish society whole. he was making peace. 

while modern sensibilities concerning permanent 
ownership of property and the carrying of debt are 
somewhat offended with this once-every-generation 
backstop, in the ancient Jewish world, this practice 
made sense. because god had redeemed the people of 
israel out of slavery and given them the land of canaan, 
god understood both the land and people to belong to 
him (leviticus 25.23-24, 55). therefore, god could 
do with the land and people as he wished. if the Jews 
had followed this command, the experience of poverty, 
oppression, and the like would be temporary, passing 
experiences. however, no evidence exists that the year of 
Jubilee was ever observed.   

the text 
Luke 4.14-21: Preaching Peace

in matthew 7, Jesus turns to issues of Judgement, 
the paul states that the content and message of Jesus’ 
preaching was peace (ephesians 2.17), but it is luke who 
provides an example of one of these messages. in luke 4, 
luke sketches out the earliest days of Jesus’ ministry. led 
by the spirit, Jesus was led into the desert for forty days, 
after which he emerged and formally began his ministry 
(luke 4.1-15). luke notes that this ministry began 
not with miracles but with Jesus preaching in various 
synagogues throughout galilee (luke 4.14-15). he 
then provides an example of one such sermon which Jesus 
preached in the synagogue of his hometown, nazareth. 
the placement of this sermon as the first proclaimed 
words of Jesus in this gospel indicate luke intends this 
sermon to stand as the exemplar of Jesus’ preaching for 
this period of his ministry. further, as Jesus stands as the 
master whom his disciples are to follow, this sermon’s 
priority of placement implies it stands as an exemplar for 
the preaching of the church.  
as luke sets the scene, he reminds us nazareth was 
Jesus’ hometown and worshiping in the synagogue was 
a spiritual rhythm for Jesus. there is an air of comfort 
and familiarity in the text. we do not know a great 



deal about worship in the synagogue during the first 
century. most of our evidence comes from the period 
after the destruction of Jerusalem. however, there 
is general agreement the service likely began with the 
shema (deuteronomy 6.4-9) and then moved to a 
series of set prayers like the tephillah and shemononeh 
esreh (eighteen benedictions). next was likely a 
reading from the torah followed by a reading from 
one of the prophets. the reader would then interpret 
the texts and provide instruction. after this period of 
instruction, a benediction closed the service. there is 
some debate concerning whether texts were chosen 
prior to the service—think modern lectionary—or 
whether they were chosen by the reader. the evidence 
is thin, but luke seems to indicate that in this period 
for the reading from the prophets, the reader chose 
the text.  
luke portrays Jesus as serving as the reader for this 
specific synagogue service. therefore, we can assume 
Jesus has already led with a reading from the torah. 
however, it is the reading and interpretation of the 
prophets which luke wants to bring to our attention. 
when Jesus stood up to read, the scroll of isaiah was 
handed to him. it could be Jesus asked for this scroll 
or it was simply handed to him. regardless, having 
grown up in nazareth, Jesus was familiar with this 
specific scroll and turned to a passage of his choosing, 
isaiah 61. there is some debate concerning whether 
Jesus reads from both isaiah 58 and isaiah 61 because 
elements from both texts are present in the reading 
luke supplies. it could be that luke has conflated the 
two longer texts into the shorter reading, providing 
the “cliff notes” version rather than reproducing the 
entire sermon and reading. this is not an uncommon 
literary and rhetorical technique in the ancient world. 
to quote the opening lines of a text was meant to lead 
the reader to “hear” the entire text while saving space 
in a speech or paper for the author!  

isaiah 61 is a passage which promises a future 
restorative movement of god on behalf of the people 
of israel. in this passage, this restorative movement is 
connected to the year of god’s favor; that is, the prophet 
is proclaiming a future year of Jubilee which would 
include Judgement on those who had created the situation 
in need of restoration. interestingly, luke leaves out 
the parallel statement of Judgement while keeping the 
proclamation of Jubilee. if meant to be an exemplar for 
the proclamation of the church, luke is implying that the 
message of pronounced Judgement is not the church’s 
message.  
the prophet envisions a day in which the experience of 
those who have fallen victim to systems of oppression 
and the unscrupulous dealings of others are corrected. 
the world is reset, and this was good news. those who 
were in prison because of debt would be set free, their 
debt forgiven. those who were blind (likely spiritually 
and physically) would be healed. the oppressed would be 
freed because it was Jubilee. there would be peace. 
this reading was one of hope, but Jesus provides an 
interpretation which shocked his audience. the world 
which isaiah saw was not a future world, but the 
world of the present, a world being made possible in and 
through Jesus. there was now peace. 

reaL Life with BLake:
Jesus preached a message of peace. he proclaimed that in 
and through him, lives could be made whole. oppressive 
systems could be replaced. life as god intended could be 
found. that was good news for those who heard Jesus. 
it is easy to see why crowds flocked to Jesus and praised 
him. his message of peace gave his audience a present 
hope to a hurting world. in the same way, the church, 
should it choose to preach like Jesus, really does have 
good news. any message that peace is possible in the 
present (not Just peacekeeping!) is enough to garner the 
attention of the most callous among us. for the most 
part, i believe the church has sought to be true to Jesus’ 
message. we do proclaim a message of peace. the problem 



reaL Life with you:
peacemakers proclaim peace, but they must do more than 
proclaim. they must bring peace. their message must 
match the experience of those who hear it. for this to 
happen, like Jesus, we must first draw near to those 
who need peace. in other words, we must get up close 
and personal with brokenness, and rarely is it pretty 
or pleasant. so, we don’t do it. sometimes we hesitate 
to draw near because we are afraid. often, we hesitate 
because we assume we will be broken or soiled in the 
process and experience of drawing near. however, this 
never seemed to be the case for Jesus. when he drew near 
people became whole. Jesus was not broken. this was 
possible because the father was already there, already 
at work. Jesus was simply Joining the father. therefore, 
when we draw near, we are not Just drawing near to 
brokenness but to the one who is laboring ahead of us to 
bring wholeness (John 4.38). we are simply co-laborers 
in a work in progress. there is nothing to fear. but how 
could god already be there? doesn’t he know the deep 
brokenness he is touching? yes, but it doesn’t seem to 
bother him. he sees beyond the brokenness, beyond the 
labels and stereotypes we use to isolate and marginalize 
brokenness. he simply sees one of his children in need 
of peace (matthew 5.43-45). this week, what would 
it be like to seek to see people in the same manner? what 
would it be like to seek to see people and not Just their 
need for peace? what might it be like to look deeper than 
behavior and situation to see the person created in the 
image of god? as you move about this week, ask god 
for grace to see others in this manner. pay attention to 
what this does inside you. talk openly and honestly to 
god about the experience. 
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is, people have stopped listening. why? 
i have been pondering why a message of peace might 
fall on deaf ears. in many ways, Jesus’ own experience 
of preaching peace in nazareth is not unlike our own 
experience today. people turn away. i have come to believe 
that the reason for this experience is right in the text. 
Jesus proclaimed peace, a peace possible in the present. 
however, the people of nazareth didn’t experience 
that peace in their present. for reasons beyond my 
full understanding, Jesus did not bring peace (healing, 
restoration, wholeness) while in nazareth (mark 6.4-
6; luke 4.23). when the people head a message that 
didn’t match their experience. . .things went south.  
i wonder if much of the issue with ears unwilling to 
hear today centers on the gap between our message of 
peace and people’s experience of peace. is the church 
making people whole? are we bringing peace? what 
does it take to bring peace? Jesus first step was always 
to approach brokenness. this is true in both luke’s and 
mark’s nazareth narrative. Jesus had come to them, in 
order to do more than Just preach. he longed to heal 
as well (mark 6.1-6). a central component to Jesus’ 
ministry was his drawing near (luke 15.1-2). somehow, 
in his drawing near to brokenness, he was not broken but 
others became whole (luke 5.12-16). so, if Jesus drew 
near, are we drawing near?  
we know the answer to this one. the church has gone 
to great lengths to avoid brokenness and broken people. 
but if we do not draw near to those who need peace, how 
can they experience it? however, a little voice in my head 
screams, “you can’t do that! you will become soiled.” but 
Jesus never became soiled. why not? in his divinity, he 
cannot be soiled by sin. his holiness consumes everything 
unholy. however, Jesus was human too. how was his 
humanity untouched? i have come to believe his humanity 
was untouched because divinity was already present, 
not with Jesus, but with the father. everywhere Jesus 
went, the father was already there. he was already at 
work. Jesus was simply Joining the father in what he was 
already doing. in the same way, when we draw near to 
brokenness, we find holiness already present, a holiness 
which cannot be soiled. he has already “sanitized” the 
situation, so to speak. he is already at work. we are 
simply Joining him in that work. as we draw near, we are 
one step closer to having a message which matches the 
experience of those who hear it.  


